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Ƨ4ÈÅ Harappan Civilization and the 
Vedas are but two faces of the same 
ÃÏÉÎƚƨ 

This is the conclusion of Professor B. B. Lal in his latest

publication of 2015.

It is his figurative way of saying that the Vedic and

Harappancultures are part and parcel of one and the

same  cultural tradition.



It is not a new conclusion. Many of us have 
been underlining it since long.
But, I name Professor Lal because of two considerations.

First and foremost, he is an internationally recognized

authority in the field and, as such, his opinion matters.

The stir that his opinion instantly created points to that.

Secondly and more importantly, being extremely

judicious he has reached this conclusion rather late and

somewhat hesitatingly. One may say, the weight of data 

and evidence has forced him to accept this conclusion.



A caution, nevertheless.

The acceptance of Vedic -Harappan identity, 
opens up new dimensions in our studies. 

We have now a large and rich amount of 
Vedic literature in one hand and an equally 
extensive and informative Harappan
archaeological data in the other. 

One can hardly envisage the various 
directions and extents to which the Veda -
Spade correlations would lead us to. 



¾ The  Rigvedic and Early -to-Mature Harappan
geographical horizons coincide perfectly both in 
their core and contact areas, but no such perfect 
parity is observed in their chronological horizons.

¾What  is most likely is the possibility  that the 
Rigvedic hymn composition came to a close by the 
same environmental  catastrophe that made  further 
continuation of Harappan trade and commerce 
impossible.  



¾So, the latest limits of both, the Rigvedic and 

Mature Harappan periods, may be taken to 

be the same, that is, circa 2000 BCE.

¾The antiquity of the Rigvedic hymns goes 

back much earlier.  

¾The Harappan is just a temporal phase ðan 

episode so to say, even though an important 

one - of the much earlier, more extensive 

and by far more durable Vedic Civilization.



There is yet another point of view to 
look at the issue of Rigvedic and 
Harappan connection.

In 3rd millennium BCE, in the Sarasvati-

Sindhuarea (that the Rigvedadesignates

as Saptasindhavah)  we find that two

distinct socio-cultural processes were

simultaneously at  work.



Worth noting is also the fact that  the ideological 
process survived the collapse of the urban 
process.

One was the rise, intensification and collapse of an urban 
process that we call the Harappan Culture.

The other was emergence, spread  and dominance of an 
ideology based on a kind of sacrificial ritual and concomitant 
social psychology  that constitutes the hallmark of the

RigvedicCulture. 



The possibility then Is that while some 
(or even most) of the ethnic units 
occupying the Sarasvati-Sindhuarea 
might have participated in both the 
processes, some others (whatever 
their strength) may have been involved 
in only one of the two or even in none 
of the two processes.



It is clear then that the issue of Rigvedic-

Harappanrelationship needs a deeper probe 

at the level of their ethno-geographic 

configurations.

An effort in that direction would be very 

fruitful.  It will specify Rigvedicand Harappan

one-to-one correspondence at the level of 

communities and groups of communities.



The literary and archaeological pictures of ethno -
geographic configurations may then be compared for 
a fruitful one - to - one correspondence.


